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pursuit of happinesso versus
North America had very specifieligious, social, and econonigeals of
their own whichthey often could not pursue in Europgél. these groups,
whether nativeor foreignb or n, want ed
notof it in. o The fundament al

degree ofndividualism and communalismtola¢ eve ft he

Individualism versus Communalism

As social creatures, humans form many kinds of communities to

meettheir complex needs and desires. Starting with the Industrial
Revolution in Europe and particularly since World War Il in the UWhite
States, individuals and families have become members of diti@gent

kinds of communities-or exampleindividualsmight belong and be active

in a local Lutheran Church and the Green Party, bowl! withvaxkers,
participate in block parties with immiade neighbors, bective in the PTA
at their childents school, and be part of numerous blogs, or virtual
communities. In contrast, all the individuals and families in intentional
societies belong to treame communityith its many forms (Figuré-1).
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All membes of a Shakewillage, for example, shared everything with the
other members of the community, following a strict and standard set of

N T | 7 Y 7
\ ) P ~ & ’
e N ) .»\ A e
kA \ Hutterites . \,\'} ' \ / _&1‘/
N | i 4 \ '
; 2 "'T\ - —Hutterites _ £ ‘}-\' \ { J"\r I
x R | -~ P O g
{ “~— _{ \ Hutterites \ ¢ R AL
A 4 [ | AP o haken
R S e Hutteritgs - ish '\ ) '_Q,ﬂewl’_
- ,, ~__ =3 _“'. , ¥ E___ A"u\;- B '.Am!sf .~.
\ ¢ g RIS ! 3 Amish |77 &
. ( j T __\— X Shaker$._{
b | S/ oS —
\.\ ‘-\r»‘ R S e L e T NS
& 3 ! [ | e e A
A | lh . 41 % N
"‘\\ ’a ' e 4! | ). {
R s RN
N N | = \
VY \ \_ r— v""’“«?\' k 2
\2 5 Mo N %,
he NI i N O \J A
L TN E. N 7 >
\ S
W v o
R, o gttt S I

America was the only country that started with perfection and aspired to

progress-- Richard Hofstadter
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beliefs and behavioiis religion, educationwork, politics, and social
activities in similar outdoor and indophysical settingsTheir neighbors

were their fellow villagers.
Fundamentally, whereasdividualism invariably means

iintentional, 0 niicoo mmyyarét) of @mrilufifedTiHaRy Bf%léeé, EomPundlidhtnfedhd @

and ficountercultureo
groups thatvere orare different from the dominaht.S.and Canadian
societies All these labels arm some waysnaccuratejinadequateor

utopia means nowhere, for intentional communities it rneaarything, and
would eventually be everywherBYy definition all cultures are communities

and therefore have commurcdlaracteristicsbut these alternat groups

stres¢ed) communal values and behaviors, and indeed, even landscapes,

more intensely and thoroughilgan the rest of theociety

Thebroad communal ideals tiie Unites States and Canada are

reflected in their respective constitutional mottos i | i f e,

u's e qinibridity 8f BoPnfMmunity Avighin brl
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genderoles, religion, and the material and landscape manifestations of
. ! - . these cultural forms. Ultimately, we all live in communal societies, but the
incompletebut theyalso capture #asense fa Ifit e r n at iAltheugh g r odaqed of diversity versus uniformity of communities differentiates the

conventional socigsfrom communal grops.
Wilbur Zelinsky (1992) identifies four pervasive themes for the

United States, which are also relevant to Canada, another seittny cum

nation, but not foMexico which was never informed by these settler ideals.

These themes afg intense, anarchistic individualism, 2) high value on

! mobility and change, 3) mechanistic vision, and 4) messianic perfectionism.
i ber tphe eay VS, séttler® brought a Protestant religious philosophy with them
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that was grounded in the assumption that hunaaame fundamentally evil
(after the Fall in the Garden of Eden) and deserved punishments for their
sinful behaviors. Th@rotestant Ethnic justified the accumulation of

wealth by individuals in order to prove to God that they were worthy of
salvation.

Individualism Communalism
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Figure 21. Dimensional differences between individualism and
communalism. Source: Ingolf Vogeler.

Individual political and legal rights are paramounsipcieties that
champion individualismAn international study of 56 countries showed the
highest scags for individualismwerein the USA (91), Australia (90),

United Kingdom(89), Canada (80), and Netherlands (&Xficially,

individualism is espoused and championed much more in the United States

than in Canadahence, the different scores former Ewopean family
settler colonies, Canada and the United States share more traits of
individualism than they do with Mexico, a former European (Spanish)
administrative continental colong low degree of individualism typifies
societies like Mexico with a sore of 30,with strong ties between
individuals and extended familiesd the importance of religion and/or the
state(Hofstede 2006)WhileZ e | i Bk thénmees are critical to
understanding mainstream U.S. cultuvey of thesadeals-- mechanistic
vision andmessianic perfectionism are also relevant to understanding
utopian communitiedDespite the dominant individualism of Canada and
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the United States, experimental utopian communities were and are very
much part oNorth Americanhistory and geogghy.

Erik Dammann(2006) a Norwegian environmentalist, says "that
the U.S. must be the hardest country to correct [improve] in the world.
Americans are always open to discussing valuegpatsonallevel, but
when you mention opposition to thgstemthey think you are a
communist." By living their own values the utopian communities, were, of

course, challenging the dominant institutions and found themselves not only

called communists (many of wmwere small "c" communists as the Bible
commanded themBut alsowerethreatened, economically and violently,
and, sometimes even, destroyedchbgtile individuals andominant
institutions.Nineteenthcentury utopian communities in particular and those
that have survived today were and are deeply religiousyEhing in their
lives -- beliefs, behaviors, clothing, occupations, and buildinggasand is
inspired by the Bibleln this chapter we are concerned wathly a few of

the hundreds akligiousandsecular intentional communiti¢isat have ever
exisedin the United States; Canatashad far fewer of such communitjes
and Mexicohashad hartly any (except fosomeMennonite settlements)

From the beginning of European settlensentCanada and the
United Statesintentional communitieave existedAlthough never
numerically as dominant as individual and family units, stro#agly ethnic
and religiousntentionalgroups sought similar goals: freedom of religion,
freedom from persecution, and freedom to experiment socially and
economicallyinanewland The appeal of
by mainstream and intentional groupsd very different expression in
behavior and in the built environment. As early as 186#liam Penn used
aBritish land grant to create thgennsylvania Colonyto assure religious
freedomfor himself andhis fellow QuakersEnglish and German Quakers,
Mennonites Moravian Brethren, andariousGerman Anabaptissettled in
Pennds col ony.

In this chapter we focus @mommunal groupshatlive(d) in
spatially concemated and contiguous rural areas, wately scattered
across the countryside like majority runadlividualistsocial groupsThe
residential and farm buildingsf utopian groupsare arranged idistinctive
forms: 1)compactlinear villages (Old OrderMennonites in Manitoba)?)
square villages(pioneer Mormons), J3hucleatedvillages (Amana,
Shakers, Oneida, Hutterites, Communagy4) concentratedfarmsteads

Aifreedomo



Critical Cultural Landscapes

(Amish, Old OrderMennonites in Ontarjo Pioneeormonsin the

nineteenth century also forma@dentional communities, but over time as
their religion became mainstread)theygaveup most of their distinctive
communal trait@nd are thus discussed in chapter 3, Religious Landscapes.

Communal groups can be classified istxiallyweaker and
stronger ones depending on the compactness and shape of their settlement
patternsThe Mennonites in Manitobsharea common language, ethnicity,
and religionand livein shortcompactinear villages Within these linear
villages, each fanily lives on its om farmsteagdindicatingrelatively
weakercommunityties than in nucleated intentional communities.
Ironically, although the Old Order Amish in Canada and the United States
live in scattered individual farmsteadbey are one of the most tightknit
religious and social rural communitjesharing Germaathnicity, language,
diet, Anabaptisform of Christianity, and nineteewentury technology
Because theysehorseandbuggies tattend Sunday church services at
their (rotaing) neighborsthey must lie close to each o, resulting in
compactand uniform cultural landscapes even though they bheattered
settlement patterns.

Communal propertgroupshavehad andcontinue tchave the
mostcompact settlementpatterns, illustrated by extinct groups sl as the
Shakers, OneidandAmana,and contemporary groups like the Hutterites
andcommunesCommonproperty groupsepresent the strongest
communal typedasecheavily on shared religiowsnd/or seculabelieves
and practices even though they do aefays share common ethnic and
language backgroundshecommunedrom the late 1960s we the most
varied in their goalgustifications practicesand landscape forms
Communalgroups aralso differentiated by thelrousing arrangements
individual versis communal (Figures 2.

For religious communal grouggender rolesand marriage types are
based on different interpretations of the Bible, arriving at an amazing
variety of strikingly different results. Traditional or unequal rHelmale
relations are commonly expressed in monogamous marriages, illustrated by
the Amana, Amish, and Hutterite. Only the pioneer Mormons practiced
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togethe in shared communities (Figuge).

Figure 2 .
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Communal societies are grouped ietdinct and current ones
Only a few examples of the most distinctive intenél groups that are now
extinct are discussed: Shakers, Oneida, and Amana. The cultural landscape
features of these intentional communities are stressed in this chapter and
their religious, economic, and social organizations are mentioned as they
relate b and explain the landscape forms.

Except forsomeof the 1960s communes, intentional communities

polygamous marriages. In the Oneida community each man was married 10 have been largely and continue to be deeply Christian in their justification

each woman, what
the Shakers did not believe in marriage and sex but women and men lived

t h ey Omthelother eixtreine, 0 mp Ifo their PhtiEular b8l &nd Practices. OvéO0 differentcommunitarian

groups have existed, mostly in the United States and muskdds
CanadaDuring the middleto latenineteenth century, an extraordinary
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number and variety of such groups formed. Examples of some of the less
know groups ar¢he Ephrata (1738.765) in Lanaster, Pennsylvania; New
Jerusalem in Yates County, New York (17B&19); Pilgrims in the
Arkansas Territory (18%1826); New Harmony, Indiana (1814824);
Brook Farm (18431846); Columbian Phalanx in Zanesville, Ohio, and
Wisconsin Phalax in Southport, Wconsintwo of 13 Fourierist colonies
(18431850); and Icaria in Nauvoo, lllinois (184858). As California
became a destination for westward migration, utopian groups located there
as well. Religious groups included Fountain Grove in Santa Rosa-(1885
1934), Point LomaX897%1942, Pisgah Grande, and Temple Gro\ayia
Speranza in Cloverda(@881-1886); and secular groups such as Kaweah
near Visalia (1885), Altruria in San Francisco (1894), Joyful, Llano del Rio
in Los Angeles (1914.935),andArmy of Industry inAuburn, California
(19141918). ElsewhereSunrise Community in southern Michigbl®33
1936)and Koinonia in Americus, Georgia (1942 formed(Fogarty 1972).
During the twentieth centuryn sharp contrast, only a few of the
earlier intenibnal communities have persisted and only one new form of
such groupsasemerged, the commaes of thdate 1960s, albeimuch
more modest in numbers. The emphasisommunesvas on self
exploration and freedom in life styleandfluidity of personal, soial, and
economic relations was highly valued. The communes were a revolt against
mass culture, consumerism, technocratic society, and the Vietnam War
consequentlya wide range of alternative live styles were embraced. Altered
consciousness was pursueith alternative religions (TibetaBuddhism
Hinduism, and Native American) and natural asgichedelidrugs
(cannabispeyote mushrooms, ah&D). Counterculture festivals such as
the famoussummer of Loven San Francisc¢1967 andWoodstock
(1969 publizedt he arrival of a ANew Era. o
norms ushered i nntRegardl@sS e theirariginsiRee v o |
communal groups shared with the dominant U.S. culture confidence in
human progress and perfectibiligome of the most interesting and
influential intentional communities in North America are considered in this
chapter

Part I. Shaker Landscapes (1792962)
The United Society of
The Millennial Church, were originally pejoratively called Shakers because

hadjbegen builthousingabout 6,
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they were a dissenting Quaker group which worshipped in ecstatic forms
(by dancing, whirling, shaking, leaping, and even collapsseg Figure 2
). They were the largest and most Wydspread of the nineteentientury

Figure 21- . Shaker reigious service watched by outside spectators.
Source: Search 2006.

religious commnalist groups in North America. Although Ann Lee, the
founder, and her group of dissenting Quakers founded an intentional
community inManchester, England, in 1747, only a handful of Shakers
immigrated to the British Colyy. By 1786theyhadestablishedtte first
settlement in New Lebanon, New Yorkhe Shakers were part of the Great
Awakening(1730s and 1740s) and religious feruothe middle othe
Revolutionary Warwhen humanity seemed to be on the brink of judgment
dayeandeeteknifiy 4861 P colgn,ie@frgnp Magsachysstts, tgq Mississippi

00 membershe South Union, Kentucky,
Shaker village attracted esfaveholders who had freed their slaves and 40
ex-slaves. Black Shakers were integrated in northern villages toséVior
1971).Eventually Shaker villages were scattered fidaineto Indianaand
Kentucky and south to Florid&igure 2I-map. By 1891, the society
contained 7,000 membersi-or nearly 200 years, total of 70,00Bhakers
lived in these villagesOnly onecommunityof four persongin 2006)

Believer Ssuri\/i\hesinCS blba}thg_eLLy,é\/lﬁiné?%oiéec;hﬁilawn %rgcr:éu 2 Fh? %h kers or

were defenders of Civil rights, tolérance, justice, fee speech: They


http://www.adherents.com/Religions_By_Adherents.html#Buddhism#Buddhism
http://en.wikipedia.org/wiki/Psychedelic
http://en.wikipedia.org/wiki/Cannabis
http://en.wikipedia.org/wiki/LSD
http://en.wikipedia.org/wiki/Summer_of_Love
http://en.wikipedia.org/wiki/San_Francisco
http://en.wikipedia.org/wiki/1967
http://en.wikipedia.org/wiki/Woodstock_festival
http://en.wikipedia.org/wiki/1969
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defended the Oneida practice of religious communistic love, even though social experimengfter allRoman Catholic monasteries and nunneries

this contradicted their own rule of celibacy. persist today. The Shakers attracted new members by takwigows and
their children, children from families who could not feed them, orphans,
They believedn a and anybody who wanted to join them,
community of merandwomen were housed and fed through the winter but then left in the Spring. Only
with equalityfor bothin worship about one or two children oof ten remained as Shakers.

andadministrationandyet the
sexes were separatedifn each
other most of the timeAt common
"union” meetings men and women
sat across from each other without
touching to discuss religious,
social, and community affairs.
Although nen and women lived in
the saméarge, dormitorylike
buildings,they were sictly
separatedby entrancesstaircases
and wallsMen usedoorson the

Theyglorified God with
simplicity and disciplineThe
right-sidewas usedirst in all
things: getting out of bed, walking,
cutting hair, harnessing horses,
and so onNo diagonals were
allowed: straight foopaths;slep
straight in bedcloth andfood
werecut straight Lack of
ornamentation and simplicity
meant no pictures, music, poetry,

Figure 2I- . Straight and narrow

eastend women usedvest doors foot paths join the buildings inthe o novels Shaker buildingsnd
Each residentiabuilding Hancock Shakevillage. Source: furnishingswere famous for their
constit utceaddeach i f a milngoyf Vogeler. simple and functional designs
Shaker villagenhadfour or five such during the Victorian ewhen
families Men and women worked housesand furniture were ornat&heir chairs and oval wooden boxes fetch
Figure 2I- . Shaker villages in the ~ at separate taskssuallyin separate high prices at auctions today, to the horror of the plain ShaBerse
1850s. Source: Ingolf Vogeler. buildings and ate at separate tables families and many members of all families were vegetariapesrk,
in silence.The mths between alcohol,wines,smoking tobacco, and usuallyatand coffee were
buildings in the villages were only ofperson wide so that the men and prohibited.
womencould not toucteach otheas they passefrigure 2). The members of Shaker villages were natieen and from many

Mother Lee ad her followers believed that she was the female  different religious and ethnic backgroundsnilar to the early Mormons
incarnation of the male Christ and as such the Shakers believed in a unique and communesheylacked the ethnitcanguage uniformityf other

set ofChristian ideals: nonviolence (as pacifists they never fought in the intentioral communities, such as the Germanic Amish, Amana, and

Civil War -- President Lincoln granted them exemptfoom the draft); Hutterites.

common ownership of all propgr equality of the sexesimplicity, and Their philosophy tdput your hands to work, and give your hearts
celibacy. Because Anne Lee thought herself punished for her own sexuality to God"resulted in avery creative and socially helpfbehavior towards
because of the early deaths of her four childser,was considered sinful, their own members and to outsidas well Theyinvented numerous labor
indeed, the rabof all human troubleCelibacy was required of all saving devices that later benefited fdimakerscommon clothesps)

members. Contrary to common myt hs, waterlepelert cloth, applespastpea stella roumdaves, ftahioab mo t hei r
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stoves, improved wood stasiemproved washing machines, circular saw
and threshing méines. The Shakers applied their technical skills
designing round barns apdacticedintensive agricultur¢Figure 2I-).
Many Shaker communities raised highality seeds, breeding stock, high
quality chairs, boxes, brushes, and brooms for the market.

Figure 2I- . Thefamous round dairy barn; other barns are rectangular
with gable roofs. Photo: Ingolf VVogeler.

TheHancock Shaker villagein Pittsfield, Massachusetts
illustratesthe layout ofall Shaker villageslt is the third oldest Shaker
village, having at its peak 300 people in the 1830s with six communal

families. In 194 this historic site with 20 original buildings on 1,200 acres

was opened to the publiEach year about 75,000 visitors come to this
vill age item cfeedx g éh e feSTheavklage buildiagg and f
their interiors have been restored and provide insight into the material
culture of Shakerfe. Figure 21- shows theypical layout of this

communal village. &m buildings andvorkshops are located on north end

of the village Figure 2I-) and domestic buildings and land uses, including
vegetable and herbal gardens, are &%
workshops are cleared indicatédigure 2I-). The | arge fAbr i \E/'(‘)Elgéfer%'

housed the men and womdfigure 21- ) and across the street are the
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communal gathering places: meeting howsgure 21- ), ministry shop,
school, and cemetery. Shaker churches were plain buildings lacking spires;
Ann Lee referred to conyseeeptdioounsaels oc hur c
(Morse 1971).

irel o Th round bar sistersd
brick dwelling house for sleeping. Photo: Ingolf Vogeler.

1

3aie oot 3 0. and
WJﬁleliC?hHu&ebfor milk, vegetables, and meats. Photo: Ingolf
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Figure 2I- . Layout ofthe Hancock Shaker village. Source: Hancock
Shaker Village 2003.
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Figureﬂl—.- The brethrends workshop.

Figure 21- . The shared but separately accessed sleeping
quarters for men and women. Photo: Ingolf Vogeler.

Phot o:
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Figure 2I- . The meeting house, separate doors for men and
women. Photo: Ingolf Vogeler.

Many peopldn the dominant societgre curious about utopian
groups, but mostly from afar, often tempered by fear and even hatred.
Outsiders were intrigued by the Shakeywad life, particularly their
religious practicesMany were interested enough to visit them when they
existedand later as historic sitefhe Shakerfave hagrofound influence
on other intentional communities. John Noyes cegttlie Shakers for
inspiring the Oneida communit@hakers were forerunners of the Owenites.
Robert Owen, a British industrialist, boughetR# p i toenmuity at
Harmony, Indiangconsisting of 30,000 acres, 19 farms, and a village)
create a wo-tkedirstaodrelgiaus atapia is the United
States Fogarty1972). And yet, they and other utopian groups suffered from
verbal and physical attacks by their neighborhoods, other religious groups,
andevenpolitical figures, despitexpecting acceptance atalerane for
thewaysof the dominant society

Part Il. Perfectionist Landscapes (18481880)
Manyintentional communities formed thereligious revival
movemengsetinthed b u ronveedr di stricto of
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them werehie Shakers, Owenites, F@nites, Mormons, Millerites, and the
Perfectionists.

The Perfectionists practiced what John Humphrey Noyes, its
founder, calledible Communism, areturnto the primitive apostolic
Christian churchSince selfishnessas undesirablell claims of "mineand
thine" were renounced, in both property and perdons848Noyes and7
othermembergurchasedlO acres and house near Oneida in northern New
York. In the next couple of yeatiseyestablished branches in Brooklyn and
Wallingford, Connecticutin 1874 the Oneida and Wallingford
communitiegmembers aBrooklyn had moved to Oneidapnsisted 0219
adults, about 2Ppercent more women than meamd64 children;about 270
hired farm laborers, fruit pickers, and workers in the shops, including 35
women ad girls in the silk mill at Wallingfordanda considerable number
of domestic servants.

The Community madsteel chainstraps canned fruitsand
vegetablesand manufacturegewing thread and embroidery silkhe
invention of animal traps for the ftnrade eventually became the most
profitable of their manufacturing enterprises, before they toailuer-
plated tablewargvhich continues as a private corporation todaeyalso
sold farm crog and cattlefruits, vegetables, jellies and janmade
furniture raised and wove silk and woahade traveling bags and
matchboxesran a saw mill and blacksmith shdp.1873 they sold over
$300,000 wrth of produce and manufactured godtiey had becoma
prosperougommunity for the times

The Oneida utdpn community wasind still isbest known for its
revolutionary rights and roles for women, manifested irseveral
profoundy uniquebeliefs and practices

1) Toavoid the'selfish ownership” blove and marriage, single marriage
was replaced bgomplex marriage Based on deeply held Christian
beliefs, they pooled their affections and property under God. All
material property- land, buildings, furnishings, livestock, tools, and
savings- were owned in commoand available for allEmotionally and
sexually,every man was the husband of every woman; every woman
was the wife of every man. Really wicked behavior was romantic
attachment to one persdigelfish loved In complex marriagesex

we st e rpstwebrenn ahdwolken was Bchidti@ed and recorded to assure that no
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favoritism occurred. Sexual intercourse haVveral functions: social
cohesionpleasureand procreation. The idea that sexual intercourse
should be separated from reproductiostit foreign to many Christians
today. The outside world called it "free lowshile ignoring the

religious basis for their behavidioyessaidthattwo very good ideas,
freedom and lovewere citedn terrible combinationln fact, celibacy

had been practiced in the beginning because the community could not
support a growing numbef members.

Male continencewas also practicedor the benefibf women to
preventunwanted pregnanciellen were expected to control
themselven sexual intercourse untvoman had one or more orgasms;
then withdraw without ejaculation. Men were trinby postmenstrual
women to satisfyvomenwithout ejaculatingMasturbation was also
prohibited. The community practiced birth control and was committed to
the sexual pleasure of womermost extraordinary for the mid
nineteenth century and even today.

Children (up to 12 years) lived in separate houses or wirigse main
houseand were cared for by specialists, not by their biological parents,
which freed mothers in particular from child rearing duties and so
allowed them to develop their intellectuwald physical talents. Learning
was highly valued. Adults read to children in the evenings. Children
were encouraged to attend universities, e.g., 13 men studied at Yale
University and later returned to the community to share their new
knowledge.

To relievewomen offood preparation, "the worst kind of slavery

only one hot mealbreakfast, was serveéch dayCold or hot food,

depending on the cooks in charge on a particular day, was available on a

self-service basis for the other two mead¥ost of the gople in the
community were vegetarians. They drank tea and coffee, butcobiod,
and did not uséobacco.

Womenwore shortened dresseandtrousers under themWhile men

wore plain,conventional clothing, women wore skirts to the knee, long
trousersand less underwear such as corsets, corset covers, petticoats,
ruffled pantaloons, and bustlégan was common in the Victorian era.
Womencut theirhair short to save time and trouble and discourage

v ani bbl. n ghBfirst appeared in the dominantgety during the
Roaring 1920s.
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7) Womenwere encourageand mostly dicshareequallyin all manual
labor -- farm and crafts- which ctanged each month to prevent
boredom and develop multiple skills.

The aitside world had stereotypabout the Oneidaommuirity,
particularly aboutheir sexual practiceshich wereof greater intereghan
their communal livingworking, and propertarrangements.
Myth 1: members distributed themselves by lot at bedtimévienand
women scheduled sex with each other with a catemiwhich recorded
each encounter to assure that no favoritism resullelér and more
spiritual people were preferred feex andmating
Myth 2: they all slept in one big bedSex between men and women was
conductedn separate rooms off theain parle. And afterwardsach
personslept in their owrbed and room
Myth 3: the children did not know their parents. Childrendid know who
their parentsvere andheyvisitedtheir parentseveral times a week
Children were raised together by experienced atetésted women

The sexual practices of the Oneida were not just a curiosity but

deeply despised by outside religious and secular groups. Intolerance by the

outside worldcreated division in the communitfdy 1873, the
Perfectionists were accused of simgy rape, adultery, and demands were

made in colleges, newspapers, and pulpits throughout New York that their

Ai mmor al it i dmnsl879,Nbyeswatgued that "oomplerarriage”
should be abandoned andli880, a jointstock companythe Oneida
Comnunity Ltd., was formed in which each member received share
(Morse 1971)About220 members continued to condumisiness in
silverware, chairs, and silk threddonically, today s b selectDeesda
silverware without knowing that in the Oneida comntygroup marriage
was practicedDespite their persecution and shlived existence, the
Oneida community was the most revolutionary intentional community that
ever existed in North America

The cultural landscape of the Perfectionists was sinoplelarge
mansionfor the members (Figur1- ) and work buildings for their
farming and industrial products.
lived in one large redbrick mansion with many wings divided into rooms
and an underground passagetothe ¢hir e n6s house.
worked, learned, and played together, but thegt éhevery small separate

The
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bedrooms; while the Shakers, on the other hand, who also worked and
worshiped together, albeit separated by sex, slept in gender separated
communédormitories.

Figure 2-11- . The mansion. Source: Ingolf Vogeler, with permission of t
Oneida Community Mansion House

Each eveninghte Great Hall wasused forpractical and religious
lectures by members and outsidgaigys fa adults ancthildren,concerts,
and dancingFigure2-I1-). Public criticism among members for self
improvement, what thegalledthe"law of love," was expressed in
community meetings ithe Great Hall. On Sundays, thall was also used

to entertain owiders (sometimes, over 1,000) who were curious about the

community. They were only charged for the food that they consumed:
strawberries and cream were a favorite.

Figure 2-11- . The Great Hall with stage. Source: Ingolf Vogeler, with
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permission of th&©neida Community Mansion House

At Oneida, socializing occurred in comfortalsi#ting rooms and
loungesfor conversation, music, aradranged sefigure 41-). The
reading roomand library allowed members to develop their intellectual
abilities. Thelibrary held the subscriptions of over 100 journals and
newspapers and many boofhildren had their own libraryBecause they
only worked about 6.5 hours, they read, discussed, and sodialgreat
deal indoors and outdoors in thardens

Figure 2I11- . Theupper sitting roonwas used for reading,
conversations, and to meet lene&king partners, who had beel
pre-scheduled. Thdoorsin the back and balcony led to rooms
used for lovanaking, after which each person returned to the
own bedrooms fathe night. Source: Ingolf Vogeler, with
permission of th®©neida Community Mansion House.



